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DAVID MYATT’S IMAGINED
EMOTIONOLOGY, HIS STRIVING FOR
AUTHENTIC ARYAN EMOTIONAL
COMMUNITIES, AND THE
DISHONOURABLE WULSTAN TEDDER

By CLIVE HENRY

During the 1980s and 1990s David Myatt, a British neo-Nazi ideologue, was
involved in attempts to establish Aryan enclaves; Myatt’s enclave vision imagined
a space secluded from the inauthenticity of liberal multicultural modernity where
an Aryan folk community could live authentically in accordance with his
National-Socialist ideology. This ideology was founded on a cosmology which
inextricably interlinked Aryans, the landscape, and the cosmos in a symbiotic
relationship. Myatt therefore envisaged rural enclaves established in harmony with
Nature, where Aryans could live authentic lives in an authentic community,
founded on an imagined emotionology that centred the Aryan virtues of honour,
loyalty, and duty. Myatt’s legitimacy as an ideologue was largely formed by
his vigorous personal adherence to this concept of authentic Aryanism, but
this authenticity and legitimacy was tested by Muyatt’s deliberate tactics of
obscuration.

KEYWORDS: David Myatt; fascism; authenticity; imagined emotionology; emotional
communities; emotions

Introduction

In 1995, Searchlight, a long running anti-fascist magazine, reported that
Wulstram Tedder and his ‘aide’ David Myatt were gathering support for a ven-
ture to establish an Aryan homeland, a community where an authentic Aryan life
could be lived.! Tedder was the son of Baron Arthur William Tedder - a senior
RAF Commander during World War II who was subsequently made Chief of the
Air Staff - and had supported Colin Jordan’s National Socialist Movement
(NSM) in the 1960s, before reappearing in the mid 1980s to write several intel-
lectual pieces for Spearhead, at that point the magazine of John Tyndall's British
National Party (BNP), extolling the virtues of an authentic Aryan community.?
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Myatt had been active in the British extreme right since the late 1960s as an out-
right neo-Nazi, co-founding the crudely racist and violent National Democratic
Freedom Movement in 1974 before reappearing in the early 1990s attached to
Combat 18 (C18), a more potently violent paramilitary neo-Nazi groupuscule,
and then founding his own National-Socialist Movement (N-SM) in 1997. He
left the N-SM, having converted to Islam in 1998, and attempted to forge ideo-
logical links between neo-Nazism and Islamism. In spite of his public renounce-
ment of extremism, presenting his own Pathei-Mathos religion in 2012, Myatt's
writings have become a key influence for the most severe and dangerous groupus-
cules of the contemporary extreme right, for example, National Action,
Atomwaffen Division, and Feuerkrieg Division.3 Both figures can be considered
ideologues, and both pursued neo-Nazi rhetoric of a metaphysical and esoteric
nature, as part of an apparent quest for meaning and authenticity. I should clar-
ify that Tedder remains an obscure figure, and information on him is difficult to
source, thus I have presented biographical details as best I can. I should also clar-
ify that the aristocratic neo-Nazi ideologue Wulstram Tedder never existed.
Tedder was, partly or entirely, the invention of David Myatt, a fact Myatt admits
to whilst criticising Nicholas Goodrick-Clark’s book Black Sun, stating that
Goodrick-Clark: ‘mentions a certain Wulstram Tedder whom he claims was a
former aide of Colin Jordan during the old NSM days, whereas “W Tedder” was
one of the noms-de-plume I used’.* This article will therefore examine Myatt’'s
deceitful masquerade as Wulfstram Tedder in the context of his desire to estab-
lish a community based around an avowed notion of Aryan authenticity, and
explore aspects of the role that authenticity performed in both the enclave ven-
ture and Myatt's National-Socialist ideology (which he always hyphenates to dis-
cern it from other neo-Nazi variants), with further emphasis on the emotional
elements of these.

Thus far, Myatt has received little academic attention in proportion to his influ-
ence on contemporary neo-Nazi and accelerationist groupuscules; Goodrick-
Clarke’s Black Sun has long been held as the seminal, predominant text on the
ideologue, although this merely amounts to the majority of a chapter, providing an
overview of Myatt’s activities and ideology and contextualising him as a complex,
uncompromising figure in a wider transnational history of intersections between
neo-Nazism and the occultic.6 George Michael’s The Enemy of My Enemy also fea-
tured extended research into Myatt but concentrated on his - ultimately unsuccess-
ful - attempts to instigate collaboration between the extreme right and militant
Islamism. Beyond these two texts, the historiography is more piecemeal, with the
most notable works being more minor, if meticulous and archival, attention from
Paul Jackson and Graham Macklin, as well as detailed journalistic research, includ-
ing face to face interviews, from Nick Lowles and Nick Ryan.” Myatt has also been
an infrequent subject in terrorism studies, whilst his alleged role in the satanic
group the Order of Nine Angles, using the pseudonym Anton Long, has also seen
him scrutinised varyingly in an increasing body of work on the group.8
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This article will utilise various writings by Myatt. Some of these are longform
essays with pretensions towards a philosophical register, either self-published or
presented in significant UK or US neo-Nazi magazines, others are shorter, func-
tional texts, such as organisational newsletters and bulletins. It will also draw on
two antagonistic sources, the aforementioned Searchlight and Spearhead.
Searchlight’s anti-fascist coverage is notable in that it appeared to take the ficti-
tious Tedder at face value, even drawing a distinction between Tedder’s intellec-
tual discourse and Myatt's somewhat baser writings.® Discussion of these sources
will use the term ‘fascism’ in accordance with the ‘new consensus’ definition for-
mulated by Griffin as a ‘genus of political ideology whose mythic core in its vari-
ous permutations is a palingenetic form of ultranationalism’; this will be
accompanied by Mudde’s definition of the ‘extreme right’ as a subgroup of the far
right that ‘rejects the essence of democracy, that is, popular sovereignty and
majority rule’.l0 ‘Authenticity’, deriving from ‘classical Greek: auto—self, and
hentes—doer’, will be defined: ‘To be authentic is to identify with, or claim own-
ership of, a narrative of origins, or a sense of original and unadulterated selfhood.
To assert or reclaim authenticity is to reject any force or process that separates or
alienates the individual from their true identity, character, or sense of purpose’.!
Finally, Tedder’s elusiveness is aided by a variety of first names: Wulstram,
Waulfstran, and Wulstan. I will be using the latter - unless quoting a text that uses
a variant - as the earliest published texts were attributed to Wulstan Tedder.

Myatt’s ideas will be scrutinised with the aid of concepts developed in the field
of the history of emotions. Barbara Rosenwein’s notion of emotional communities
will help frame Myatt’s theory of an Aryan folk: ‘groups in which people adhere
to the same norms of emotional expression and value - or devalue - the same or
related emotions’.12 Individuals can inhabit multiple emotional communities sim-
ultaneously, with clear implications, as will be seen, for Myatt's potential to
recruit. William Reddy’s concepts of emotional regimes and emotional refuges will
be used to articulate the relationship between Myatt’s idealised Aryan community
and the wider society in which it was planned; an emotional regime is: ‘The set of
normative emotions and the official rituals, practices, and emotives that express
and inculcate them’, that underpin ‘any stable political regime’, whilst an emo-
tional refuge is defined as: ‘A relationship, ritual, or organization (whether infor-
mal or formal) that provides safe release from prevailing emotional norms and
allows relaxation of emotional effort, with or without an ideological justification,
which may shore up or threaten the existing emotional regime’.13 This article will
also utilise Reddy’s concept of emotional management: ‘Instrumental use of the
self-altering effects of emotives in the service of a goal’, to analyse the emotional
effort that Myatt's vision of Aryanism might require.l* Katie Barclay’s notion of
an emotional ethic as ‘feelings and embodied actions informed by a set of moral
principles’, transposes insightfully onto Myatt’s existential National-Socialism, as
an ideology that demands not only rigorous adherence to behaviours deemed
Aryan, but also governs relations and interactions between Aryans, whilst Sara
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Ahmed’s notion of emotional hardness, a characteristic which deems ‘others’ as
emotional, and thus inferior: ‘Hardness is not the absence of emotion, but a dif-
ferent emotional orientation towards others [Italics by Ahmed] ’, articulates a fun-
damental aspect of fascism, and one relevant to the study of Myatt.15

This article will examine Myatt’s vision of a thoroughly authentic Aryan com-
munity, explore the role that the pseudonymous Tedder performed in its propaga-
tion, and consider the further ramifications of this role regarding authenticity,
Myatt, and fascism. It will begin by examining Myatt's diagnosis of the world
as apocalyptically degenerated by the effects of liberal modernity, producing
Homo Hubris, the emotional anthesis of the authentic Aryan; after this, the brief-
est history of extreme right enclaves will be introduced, as a broad response to
this general threat. Myatt's particular vision of an Aryan enclave as an authentic
ontological and existential venture in harmony with his National-Socialist
Weltanschauung will then be discussed, pointing to the cosmic, natural, and rural
aspects of his ideas. Myatt delineated a cosmology which centred race in its work-
ings and manifested these cosmic laws in Nature (which Myatt always capital-
ised), thus making wilderness a sacred space for Aryans, therefore his insistence
that enclaves should be rural and pastoral in character will be explored.
Following this, Myatt's envisaged enclave will be assessed as an emotional com-
munity based around a concept of Aryan authenticity that was founded on a
rigorous, stoic sense of emotional management and preached the fundamental val-
ues of honour, loyalty, and duty, all of which was to be strived towards, poten-
tially involving intense emotional management. Here, the article will suggest the
concept of an imagined emotionology, as a propositional emotionology delineated
as a spur to the creation of a corresponding emotional community. Next, Myatt’s
attempts to establish enclaves in actuality will be scrutinised, pointing to not only
the emotive appeal of his vision, but also its rejection by some, through differing
concepts of an authentic struggle for Aryan palingenesis. Myatt himself will then
be examined as a cynosure who centred a personal life of authentic Aryanism in
his writings, and one who valued an Aryan existentialism over mere political
activism. After this, Myatt’s Wulstan Tedder persona will be addressed, as a polit-
ical tactic which presents a tension with Myatt’'s adherence to his prescribed
authentic Aryanism, and a venture that raises further issues regarding authenticity
in research into fascism. Finally, the article will explore accusations of inauthenti-
city directed at Myatt from within the wider extreme right cultic milieu, before
concluding with comments exploring how Myatt's pursuit of authenticity inter-
sects with wider themes in fascism and Aryan supremacy.

Myatt’s quest for a cosmologically authentic Aryan community

Myatt diagnosed the world as fundamentally decadent and degenerate: it was
inauthentic, and now existed on the verge of apocalyptic cataclysm. It had been
corrupted by nemetic Jewish forces, which he frequently referred to as ZOG



54 C. Henry

(Zionist Occupational Government), who had utilised Christianity, liberalism,
Marxism, capitalism, and multiculturalism to weaken and destroy Aryanism.
Christianity had promoted a pacifist, egalitarian culture, reflected in liberalism,
debilitating the West and holding it back from its historical destiny. Marxism
threatened to transform this culture into a concrete totalitarianism, reducing
humans into a subservient mass. Capitalism had created societies formed of
materialist consumers, whilst multiculturalism, espoused and enforced by ZOG,
attacked not only Aryan blood through miscegenation but also Aryan culture,
with the virtue of tolerance engendering pacification, an act of infection and dilu-
tion. These malevolent influences were embodied in Myatt's figure of Homo
Hubris, the devolved antithesis of his authentic Aryan. Homo Hubris was an
‘urbanized denizen who knows nothing of the wild profundity of Nature
... .vainly arrogant and weakly self- indulgent, addicted to personal pleasures’.16
Myatt envisions this new, devolved being living in a constant state of oscillation
between boredom and distraction, never at ease in solitary, quiet moments, and
driven by selfish desires, or by abstract wants manufactured by ZOG. Homo
Hubris is an emotional being guided by emotions and feelings, neither rigorously
‘rational’ nor logical in Myatt’s eyes; they are rootless, not anchored in race, land-
scape, or the cosmos. They are greedy, lazy, shallow, and profane, in thrall to
consumerist materialism and convenience; obsessed with the pursuit of a selfish,
illusory personal happiness, they are fickle hedonists flitting from boredom to dis-
traction, attracted by noise and trite excitement. Homo Hubris has no emotional
control, and as a result they feel and express an excess of emotion, but an excess
that is superficial, meaningless, and self-indulgent. Emotions have therefore made
them selfish, submissive, and weak. They are soft and decadent, unable to act in
the interests of their race or the cosmic laws governing the world. Thus they pos-
sess no true knowledge of self, a state which detaches them from any meaningful
emotional life, most importantly manifesting as a profane ‘lack of knowing of and
feeling for the numinous’, a concept central to Myatt’s view of authenticity: they
have ‘little, or no, awareness of their connexion to Nature, to other life, to the
Cosmos itself’.1” Homo Hubris is therefore detached from Nature on an everyday
level, but also a substrative cosmological level, and Myatt warns that if this exist-
ential development is not reversed, ‘our Western world - and probably the rest of
the world as well - will become an inhuman place to live’.18

Given this apocalyptic mindset, which runs in differing forms throughout post-
war British fascism, the concept of an Aryan, or white, enclave represents a sanc-
tuary, a fascist safe space strategy born of the recognition of the postwar
marginalisation of extreme right ideologies. It is a site enclosed by borders - a
hard outer skin reflective of Ahmed’s research into emotional hardness - against a
nation perceived as having tipped over into racial chaos, where national or trans-
national ambitions of fascist dominance and regnancy have been diminished into
the mere control of a parcel of land. Whilst this ‘geography of racial activism’ is
most associated with ventures in the United States - most notably the Aryan
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Nations compound in northern Idaho, which existed from 1974 until 2001 -
Britain has its own lesser history of enclave attempts, initiated by Colin Jordan
whose transatlantic interests led him to adopt the idea, and his Vanguard Project
sought to create a British enclave - a venture this article will examine Myatt’s
involvement in.»° Enclaves remain a persistent aspiration for the British extreme
right, most recently evidenced by The Woodlander Initiative. This venture, led by
Simon Birkett of Patriotic Alternative, borrows from the contemporaneous con-
cerns of globalist conspiracies of a ‘planned global technocratic transhuman
vision’ and is raising funds for the purchase of land where an Arcadian life might
be pursued.2? The drive to establish white or Aryan spaces has obvious pragmatic,
seclusive purposes, but it also represents a desire for authenticity; however, for
David Myatt this authenticity had a further omnipresent cosmic significance.

Myatt’s notion of, and quest for, authenticity in a modern world he perceived
as fundamentally decadent and inauthentic corresponds to Charles Taylor’s ‘three
malaises about modernity’ which summarised unidentified critics of modernity as
fearing ‘a loss of meaning’ and the “disenchantment” of the world’, ‘the eclipse
of ends, in face of rampant instrumental reason’, and the industrial-technological
led ‘loss of freedom’.2l Whilst Taylor suggested that true authenticity derived
from self-fulfilment as social beings, Myatt found his solutional authenticity, his
Dasein, in racial authenticity - not so much ‘be yourself but ‘be your race’.22
This was the root of his National-Socialism ideology, an all-encompassing
Weltanschauung with clear cosmological and ontological aspects; it was: ‘a prac-
tical expression of the unique racial spirit/soul, or ethos, of the Aryan race’, in
accordance with the workings of a cosmos directed by the 'Cosmic Being’, ter-
renely manifested by Nature, and conducted via race.23 Myatt declared that the
superior Aryan race was defined less by physiognomy - though in these terms he
described Aryans as ‘the European or White race’ - than by a set of cultural and
thus emotional values founded on ‘honour, loyalty, and duty’, creating a ‘noble,
Aryan warrior spirit, or ethos’.2* Such values required protection from corruption,
contamination, and dilution, and Myatt stated that National-Socialism thus
expressed ‘the natural desire of healthy, noble, Aryans to live among their own
kind, to preserve and extend their unique race and their unique culture, and to
prosper and evolve still farther in accord with the laws of Nature’, in a ‘socially
just society’, one ‘where Aryan values and Aryan customs are upheld’.25 This
would require ‘the creation of a separate ethnic homeland for Aryans, and Aryans
only’, since National-Socialism, as a champion of ‘racial difference and diversity’
in accordance with Nature (according to Myatt, ‘for race is how Nature works,
and how Nature is manifest to us, and in us, as individuals’) was an expression
and affirmation of the ‘fundamental importance’ of race.2¢6 So Myatt's enclave
ventures were not only attempts to create mono-racial Aryan communities that
were authentic on a political level, free from the degenerative influence of other
races, and particularly the nemetic Jews, but also prefigurative political ventures
that aspired to cosmic and ontological authenticity.
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This authenticity demanded a community harmonious with Nature, as the
earthly manifestation of cosmic laws, satisfying Myatt’s geographic, symbolic, and
ontological desire to be as close to Nature as possible. Myatt’s esoteric Blut und
Boden envisaged enclaves located in ancestral landscapes, but also specifically
idealised the concept of wilderness, and thus firmly sited his vision in the country-
side, free of the degenerative influence of multicultural, urban, ‘industrial waste-
lands’ which he observed materially and metaphysically ruining Nature.??” Myatt
therefore identified the remaining ‘unspoilt places where Nature [could] be felt
and known’ as authentic for Aryans, geographic environments where Aryan com-
munities might thrive.28 This proximity to Nature was a significant element of
National-Socialism: Myatt stated a key ideological aim as ‘encouraging healthy
outdoor living’, and declared outdoor manual labour as ‘wholesome work for
Aryans’, scorning Homo Hubris for working in ‘some enclosed building or house’,
which by implication was unhealthy and of dubious virtue, thereby leading to
physical, moral, and spiritual sickness - for Myatt even four walls and a roof
could be viewed as an impediment to Aryan authenticity.2® Myatt's proposed
rural enclaves therefore represented the acceptable limit of human interference
with Nature, in balance with Nature, as an integral part of Nature. This relation-
ship found its fullest consummation in Myatt's insistence that enclaves should
have a nature reserve attached in order that Aryans might ‘re-attune themselves to
Nature’. Though Nature in its absolute form was only found in wilderness, where
Aryans might experience and know the true presence and cosmological resonances
of Nature and therefore feel true transcendence and authenticity as Aryans.30

Myatt’s challenge was to formulate an authentic Aryan society rigorously con-
structed and conducted in accordance with this ‘ontic logos’, creating an omni-
present authenticity with echoes of ‘as above, so below, as within, so without'.31
Myatt’s construction of the rural as an imagined landscape envisions Aryans living
in harmony with Nature’s laws, spatially and temporally linked to Nature via
landscape and seasons, creating an environment where the behaviours and practi-
calities of everyday life can be fulfilled within an authentic Aryan ontology and
habitus32 In practical terms this was to be realised - initially at least - by small
rural settlements built on plots of land acquired through collective fundraising,
and peopled by Aryan volunteers who would run them as organic, mutualist, self-
sufficient, agricultural communities. Farming would ‘use only organic methods’,
with ‘horse-drawn equipment’, and ‘aim to rear and treat all livestock humanely,
in accordance with the noble NS ideals of animal welfare’.33 The enclave would
be an autarkic Aryan micronation, mono-racial and cisgender heterosexual, with
an organic hierarchy: a homeland where Aryans could experience, and progress
towards, existential authenticity and purity. Myatt’s aim was therefore to create a
living National-Socialist folk-community, where an authentic Aryan existence
could be pursued in defiance of its myriad enemies. However, this defiance was
expressed as a quiet superiority, not as an aggressive stance. The enclave would
act as an emotional refuge from the emotional regimes of modernity where true
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Aryans could live and interact as they should, in accordance with a National-
Socialist emotionology defined by Myatt. This emotional aspect of the enclaves
was inextricably bound with their closeness to Nature, literally and ideologically,
and found its fullest consummation in the nature reserve to be attached to each
community.

The emotional aspects of the enclaves were of prime importance, given that
these were to be sites of authentic Aryan living, in the wider context of Myatt’s
predominant project to create a fascist ‘new man’. Whilst the enclaves cannot be
assessed as actually existing emotional communities, Myatt’s vision for them can
be analysed as an imagined emotionology: a prescription delineating an emotio-
nology as a catalyst towards creating an emotional community sharing those emo-
tional values. Myatt’s prescribed authentic Aryan emotionology, an Aryan
emotional ethic, can be meaningfully reduced to resting on two precepts: a vision
of the Aryan ethos as a warrior ethos which centralises the three concepts of hon-
our, loyalty, and duty - an ethical triumvirate based on the SS motto ‘Meine Ehre
heifit Treue’ [My honour means loyalty] - and Myatt’s stoic statement that a ‘man
of honour, in public, is somewhat reserved and controlled and not given to dis-
plays of emotion’.3* These principles, to be adhered to by all authentic Aryans
striving towards the shared goal of a folk ‘Destiny’, would engender an ‘ordered
society full of self-disciplined individuals who willingly cooperate together for
their own greater good because they know or feel that such an ordered, self-disci-
plined society makes them better more healthy individuals, and gives them an
opportunity to fulfill [sic] the real purpose of their lives. Thus can they, and their
folk, evolve, and a new higher race of human beings comes into existence’.3>
Honour, loyalty, and duty are all inherently social virtues, governing interpersonal
relationships and creating an emotional and affective economy that works
towards organic hierarchies and community, where the most honourable, loyal,
and dutiful acquire status and influence; the triumvirate also requires the suppres-
sion of personal desires, and consequently emotions, for the good of something
greater - in this case the Aryan folk community - or learning to fit those personal
desires and emotions into that greater framework.3¢ In simple terms, it is a code
that ennobles the virtue of ‘knowing your place’: Myatt’s authentic Aryan does
not add noise into the social signal, the ideal of the Aryan folk must reign
supreme.

Achieving racial and cosmic authenticity through aspiring to, and striving
towards, emotional authenticity would therefore be a defining pillar of Myatt's
Aryan folk community, creating an emotional community based around intense
emotional management. The social aspects of honour, loyalty, and duty, combined
with Myatt’s aversion to public displays of emotion, were designed to establish
meaningful antitheses to Homo Hubris. Authentic Aryans would be reserved, con-
trolled, earnest, selfless, honest, forthright, and transparent in their actions and
relationships, submitting fully to a wider folk community - which, following
Myatt’s Weltangschauung, extends the concept of family to the entire Aryan race
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- and loving that community with pride. He declared that: ‘Each and every one of
us must strive, on a day to day basis, to be honourable, to be loyal to our
Comrades, and to do our National-Socialist duty’, adding: ‘I, for one, aim to be
open and honest - | want to set a National- Socialist example’.3? There was no
place for dishonour, moral or emotional duplicity or laxity, or the ‘cowardly and
treacherous’. This ‘destructive egotism’ was unAryan, inauthentic, and might
hypothetically lead to an emotional style characterised by hypervigilance regarding
utterances, bodily actions, even thoughts, through fear of transgression.38 This
also raises the question of where the public domain would end and the private
begin - pursued to an extreme Myatt's envisaged emotional community might
reduce the private to the personal interior, where emotional liberty might only
exist in the mind.3°® Myatt was keenly aware of the testing nature of this ‘high
standard of behaviour, both in public and in private’, and indeed responded to
criticism that it was ‘impractical’ and also ‘wholly unrealistic to expect people to
live by some unyielding Code of Honour’: ‘The people who say that upholding
the ideal of honour is impractical in the modern world are simply tainted by the
decadence of the modern world - they either do not understand the true purpose
of their own lives, revealed by National-Socialism, or they lack the personal char-
acter, the will, the toughness, to try and live in an honourable way [emphasis by
Myatt]’.#®© Here, Ahmed’s concept of emotional hardness acts as a sorting mech-
anism between authentic Aryans and Homo Hubris, where living an honourable,
loyal, and dutiful Aryan life was an indication of ontological superiority -
whereas: ‘Neglect of one’s duty is a dishonourable act, and the sign of a weak
personal character’, not only a personal failing but also a cosmic transgression.+!

This was Myatt's imagined emotionology, but how did concepts of an authentic
Aryan community play out in actuality? In 1983 Searchlight reported extensively
on Myatt's attempts to enlist aid to create an enclave community in Church
Stretton, Shropshire and printed correspondence between himself and Adrian
Wiltshire.#2 Wiltshire, volunteering his help, spoke of his hope of starting a family
with his fianc@e ‘away from the decadence of the city and all the evils that spread
like a cancer within it’, and escaping the ‘shackles of materialist city life to live a
true National Socialist existence’, signing his letters, ‘Yours for blood and soil’.*3
Whilst conceding that he had little ‘capital’ to offer, Wiltshire promised
‘enthusiasm and dedication to this rural project’, as well as the use of ‘a twin tub
washing machine/spin dryer, fridge, three piece suite and weight training equip-
ment’.4* Replying to Wiltshire’s initial interest, Myatt elaborated on the early pro-
gress of the scheme and stated its short term goal as the achieving of a degree of
‘self-sufficiency in food within a year’, and a broader goal of creating ‘a healthy
way of life consistent with NS ideals’; he therefore hoped to attract people to the
community ‘by example’, and stated categorically that ‘people would come to
work - not to waste time talking politics and certainly not for rallies’.*> This aus-
tere vision of ‘very hard work’ - with Myatt underlining ‘very’ in pen, an emotive
act in itself - was nevertheless attractive to Wiltshire who apparently shared
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Myatt’s belief in the authenticity of discomfort, or at least the deficiencies of easy
living. The desire for comfort belonged to the urban Homo Hubris, betraying soft-
ness and the pursuit of ease and pleasure, whereas a healthy National-Socialist
life, as dictated by Myatt, did not stray from the pursuit of the ideologically cor-
rect path, regardless of how much suffering it might entail - sentiments conspicu-
ous in a wider decade associated with the pursuit of selfish hedonism and wealth.
Wiltshire’s willingness, moreover enthusiasm, for uprooting his family in the pur-
suit of an authentic Aryan life is evidence of the emotive pull that Myatt’s enclave
venture could evoke.

The Church Stretton enclave never materialised but Myatt’s persistence saw him
pursuing the creation of enclaves during the 1990s, in conjunction with his com-
rades in C18. Despite Myatt believing he had found his Aryan footsoldiers with
this relationship, the ideologue and C18 were always an alliance primed for dis-
sonance, and their competing visions of an authentic Aryan enclave became an
insightful expression of their differing emotional tenors. This tension is effectively
addressed by Ryan and Lowles who both separately described the dissension
between Myatt’s rural enclave and the Sargent brothers’ urban ideals.*¢ Charlie
and Steve Sargent, both leaders in C18 - a thoroughly urban organisation with a
street-fighting culture - wanted to ‘slowly and surely take over ... estates’ in
Chelmsford, Essex, by mobilising supporters to move into these areas. The
Sargents planned to create power bases, inspired by loyalist and republican estates
in Northern Ireland, as urban fortresses in their struggle against ZOG.47 This
avenue forward was markedly different to Myatt’s concept, though Ryan writes
that both would be combined, ‘with the paramilitary struggle taking place on the
working- class estates, while a kibbutz-style smallholding or commune is set up in
the countryside’.#8 However, the contrasting geographic locations for an Aryan
homeland manifested the differing imagined emotionologies of Myatt and the
Sargents; whilst Myatt’s rural vision was a retreat from the world, an environment
aspiring to quiet, simplicity, and the pursuit of serene authenticity - an end in
itself, the Sargents’ Aryan estates were a means of accumulating power, both pol-
itical and personal, urban micro-secessions reflecting a reactionary version of con-
temporaneous white working-class culture. Myatt’s vision of authentic Aryan
living referenced an esoteric, cosmic reading of neo-Nazism, seeking transcendent
solitude in Nature, whilst the Sargents’s were informed by a more pragmatic,
aggressive view of political change that craved collective urban conflict, abetted
by an inflexible emotional hardness entwined with the hypermasculine football
hooligan culture of C18.

Mr. Myatt and Mr. Tedder

Myatt’s crafted persona within the extreme right cultic milieu he was addressing
for enclave volunteers was one of supreme authenticity; indeed, it would be rea-
sonable to state that his claims to legitimacy as an ideologue rested not on
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promises of action but on a committed performance of adherence to Aryan
authenticity: ‘a National-Socialist example’.*® A particularly strong example of
this is a newsletter Myatt wrote in 1998, anticipating legal prosecution for pro-
moting racial hatred and incitement to murder after he had posted the insurrec-
tionary manual ‘A Practical Guide to Aryan Revolution’ on a Canadian website in
November 1997.50 ‘A Cosmic Perspective: Observations on a Forthcoming Trial’
is essentially a farewell to his comrades, should the worst happen, as Myatt details
that he has done his honourable duty as an Aryan, and that the struggle must
continue whatever happens to him personally.51 Myatt constructs a stoic text that
cedes no ground to any form or degree of agitated emotive expression, or any
utterance that might appear to derive from a process other than his logic.
Regardless of these intentions, and a discourse of duty founded on knowledge and
logic, the text centres Myatt and his emotions, evincing an emotional world; this
is evident from the emotive opening sentence: ‘What happens to me, as an individ-
ual, is not important - what I do for my race, what happens to my race, is impor-
tant’.52 Myatt recounts that he has simply performed his loyal duty honourably as
an Aryan and willingly sacrificed his life to the cause, thus simultaneously depict-
ing himself as a paragon of Aryan authenticity; this sense of duty permeates every
paragraph - nearly every sentence - and a simple word count shows that ‘duty’ is
the most prevalent word, used on nine occasions. However, despite the selflessness
he extols, and linguistically performs, Myatt's communiqu® is a statement of per-
sonal worth, even greatness; an almost confessional public testimony to his actions
and thought in the pursuit of the cause, presented as a badge of authenticity, vir-
tue, and value. This concords with Reddy’s statement that: ‘A normative style of
emotional management is a fundamental element of every political regime, of
every cultural hegemony. Leaders must display mastery of this style’.>3 Myatt's
authenticity extended to a life in harmony with cosmic laws: ‘1 would often rather
be out walking in the hills or upon the moors, watching clouds, than sitting here
writing this or any item others may deem “political” - again, the political is
diminished as less authentic than an everyday Aryan existentialism, an authentic
life which is rigorously lived by Myatt according to his texts.>*

Given that Myatt's National-Socialism was fundamentally constructed around
an ontic logos which inextricably interlinked all elements, microcosmic to macro-
cosmic, as integral elements of a perfect system, and called on all true Aryans to
live authentically in accord with his Aryan emotionology, with himself represent-
ing a supreme apotheosis of the ideology, Myatt’s invention and deployment of
Woulstan Tedder feels inconsistent at best, and fraudulent at worst. Tedder was
not the only pseudonym that Myatt used - there have been several names associ-
ated with him, for example: Godric Redbeard, Abdul-Aziz ibn Myatt, and of
course Anton Long, and no doubt there are further more undiscovered as yet -
but out of those names Tedder has the unique characteristic of being published in
leading magazines of the far right: Spearhead and Liberty Bell.55 Tedder’s texts
are barely disguised as Myatt’s writings; beyond the clear duplication of themes,
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Tedder describes living in ‘distant and foreign countries’ as a youth, leaving
Britain in the mid 1950s and returning in the late 1960s, he translates Ancient
Greek, discusses physics - in an article destined to later become Myatt’s ‘Science
and the West’ - and also writes yearning, metaphysical poetry.5¢ These articles
were published between August 1987 and January 1992, bookended by articles
from Myatt in March 1984 and April 1994. This suggests that Myatt, whilst
ostensibly inactive during this period, was in fact establishing his new Tedder per-
sona as an ideologue.5? Myatt also published two collections of Tedder essays,
Physis, and Essays In Praise of National-Socialism, through his own Thormynd
Press in 1992. These were possibly the ‘tracts on the roots of nazism’ that
Searchlight briefly discussed in September 1994 when they first announced
Tedder’s existence.>8 Curiously, it was here that Searchlight introduced Tedder as:
‘The son of the wartime Air Marshall Lord Tedder, Tedder junior made the press
in the sixties for his support of the original National Socialist Movement, led by
Colin Jordan’. None of these details are - thus far - verifiable, but if Lord Tedder
did have a son named Wulstan - a name Myatt lists as his own middle name - he
has been omitted from history.5° Somewhat ambiguously, the Searchlight article
also directly compares Myatt's texts with Tedder’s, which might have been a
knowing nod that they were aware of Tedder’s pseudonymous status if not for
the further discussion of Tedder as a financial backer of John Tyndall. Searchlight
also seemed unaware of Tedder’s Spearhead articles, and possibly also Myatt’s,
describing Tedder’s texts as ‘more philosophical ... than the gutter rants of
Myatt’s old material when he lived in Leeds’, which might be true but a strange
statement given Myatt’s intellectual and esoteric pieces in Spearhead.c°
Myatt himself revealed Tedder to be a pseudonym in ‘A Matter of Honour’

where he criticised Goodrick-Clarke’s Black Sun, which clearly repeated
Searchlight’'s reporting.6! This admission, apparently in the service of criticising
and dismissing Goodrick-Clarke’s work, is rather telling, especially for an ideo-
logue with numerous alleged pseudonyms who had built their reputation on a
stringent concept of personal, Aryan honour:

A man of honour does not lie, once having sworn on oath (‘I swear on my honour
that I shall speak the truth ...") as he does not steal from others or cheat others for
such conduct is dishonourable. A man of honour may use guile or cunning to deceive
his sworn enemies, and his sworn enemies only, provided always that he does not
personally benefit from such guile or cunning and provided always that honour is
satisfied.62

Whilst Myatt (presumably) never swore any oaths regarding his writings as
Tedder, the question of ‘guile’ is pertinent; it might be argued that the Tedder per-
sona operated to deceive Myatt's sworn enemies, anti-fascists and ZOG, but it sits
uneasily with his constant emphasis on the fundamentality of transparent honesty
and openness as virtues of an authentic Aryanism and an authentic Aryan commu-
nity - especially as this Aryan authenticity - ‘The Inner Meaning of Nationalism’ -
was a predominant theme in Tedder’s texts.®3 Indeed, one of the Tedder
Spearhead articles opposed authentic identity rooted in racial values against the
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‘psychological tyranny’ and brainwashing of liberal modernity that promoted ‘a
set of values and ideas that [were] totally abstract, artificial and unnatural’.64
This binding together of abstraction, artificiality, and unnaturalness as contradis-
tinctions with, and threats to, Aryanism was a constant refrain in Myatt’'s writings
during the 1990s, but here this argument is delineated by a pseudonymous figure
who is abstract, artificial, and thus unnatural. This incongruity is deepened else-
where by Tedder’s deployment of autobiographical details, describing their per-
sonal experience of Britain’s decline, and their saluting at the lowering of a flag
with solemn pride, in thoroughly emotive terms, concluding the article with a dis-
cussion of their feelings - manipulative emotive devices designed to connect with,
and illicit sympathy from, the reader.

The question of where Searchlight’s reporting that Wulstan Tedder was the son
of Lord Tedder originated from requires further research at this point. Given that
the Searchlight article was written by Ray Hill, a far right activist turned mole
and informant, it might be assumed that Hill would be well placed to know the
existence, or not, of Wulstan Tedder, especially given Tedder’s apparent longevity
in the post-war British extreme right cultic milieu.6> One intriguing footnote to
this is a membership list of ‘Birmingham & District Party Members (and Party
No’s)’ that lists a ‘W. Tedder’ of ‘Chadwick Manor, Knowle, Warwicks’; an add-
itional list on the same sheet is titled ‘Combat subscribers (Who are not members
of the B.N.P.)’ so it would be reasonable to assume that the initial list details
members of the first, 1960s, iteration of the British National Party, led by John
Bean.t¢ Bean’s organisation split in 1962, with a faction led by Colin Jordan and
John Tyndall leaving to form the NSM. Whether ‘W. Tedder’ followed Jordan
into the NSM cannot be verified, but it creates the possibility that Myatt was
aware of ‘W. Tedder’ in some form, and also that Hill was aware of the name.6”
The last, and most striking, question is the identity of the person in a photograph
stated to be Tedder by Searchlight. The figure is dressed in a Spearhead uniform,
representing Jordan’s paramilitary groupuscule, and stood in a trio featuring
Jordan. Again, it is unclear who the person actually is, or how Searchlight came
to identify them as Tedder.¢8 The addition of an image to Wulstan Tedder injects
an emotive element to this research: suddenly there is a face staring at me,
unclaimed by history.

Myatt the authentic Aryan

Regardless of our gaps in knowledge concerning Tedder, his call, alongside his
‘aide’ Myatt, for an authentic Aryan folk community was not successful, prompt-
ing the question of how Myatt’s enclave ventures were considered in the wider
British extreme right cultic milieu. Firstly, it must be noted that Adrian Wiltshire
was sufficiently moved by Myatt’s vision that he pledged allegiance and all he
owned to the enclave - however, it must also be noted that the enclave was not
established. Similarly, Myatt's 1990s attempt was equally unsuccessful, indeed,
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having announced the venture in April 1995, a June 1996 bulletin declared that
‘no one has yet pledged one of the three £30,000 sums needed to start the pro-
ject’, though ‘two people’ had ‘pledged to move and work on the farm when it is
established’: presumably this is why The Order! reported that ‘Godric redbeard of
the Thormynd press part of the N.S.A. Network has pledged £30,000 towards the
purchase of an Aryan Kindred farm’.6? Whatever the reasons, the establishment
of an enclave where authentic Aryan lives might be lived was not prioritised in
the wider British extreme right, and whilst the answer to this question must note
that £30,000 was an unreasonable sum for most activists, another tangential
avenue lies in a persistent perception of Myatt himself. Whilst Myatt gained small
followings and furthered ideological developments within the extreme right cultic
milieu during his career, he has also been severely criticised by his fellow travel-
lers. Online posts on the Stormfront forum have described him as ‘not an ortho-
dox National-Socialist’, as ‘a little cracked’, and ‘a nut job, the exact kind of
person WN [white nationalism] needs to steer clear of; Myatt is ‘the type of
“man” that makes National Socialists look like lunatics’, whilst someone else
warned that ‘Myatt can’t decide whether he is a Satanist, National Socialist, or a
Muslim. 1 would take anything he says or writes with a boulder-sized grain of
salt’.70 The composite image is that of an eccentric at best, a crank at worst, an
inauthentic charlatan - even Mittyesque, with the added RAF connections between
Lord Tedder and the dreams of James Thurber’s Walter Mitty. Myatt himself rec-
ognised that he had been denounced as “other-worldly”, and so unhelpful, even
counter-productive’.’! Myatt’s perceived erraticism also provoked accusations that
he was a state asset or provocateur, and whilst these are commonplace charges in
a milieu rife with suspicion, this general distrust has ultimately banished Myatt to
esoteric peripheries.”2

One reason for this perception of Myatt as inauthentic might originate ironic-
ally in his rigorous ontological and soteriological pursuit of authenticity: his desire
to live an authentic Aryan life in an authentic Aryan community actually marked
him out as nonnormative within his cultic milieu. There is a comparison to be
drawn here with Derek Holland’s esoteric Political Soldier project in the National
Front (NF) during the late 1980s, memorably described as ‘barmy’ by one NF
activist; this suspicion regarding overt intellectualism was also present in C18,
where swords were considered much mightier than pens.”3 C18’s roots in football
hooliganism presented a severe contrast with Myatt; its members congregated
around a blokeish culture of pubs and street violence which offered a sense of
escape from mundane existence, a sense of freedom where men could cathartically
revel in outbursts of intense emotion with grand displays of anger, rage, aggres-
sion, and hatred. Whilst the cultic milieu that both Myatt and C18 inhabited
adopted David Lane’s Fourteen Words indicative of open neo-Nazism - ‘We must
secure the existence of our people and a future for white children’ - the overt
familial aspects of the slogan, which would have been realised in a hypothetical
successful manifestation of Myatt's enclave vision, were less resolutely evident in
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C18; indeed, with hooliganism again in mind, it might be asked if the groupus-
cule’s physically violent street politics were not, in fact, for many a deliberate
escape from the banality of family life.74 In contrast Myatt’s enclaves envisaged a
quieter life, an existence framed by Myatt as one of rigorous emotional manage-
ment: Myatt offered individual fulfilment through emotional submission not emo-
tional liberty.

This authenticity, achieved through submission to racial authenticity, was the
only avenue to experiencing authentic emotions. The modern, liberal notion of the
autonomous ‘individual’ with private needs, desires, and feelings, held sacred and
propagated in the West, was false: all concepts of the self must submit to the well-
being of the Aryan folk. Thus, all personal emotions and feelings must also sur-
render; none held any true meaning or value unless they were in the service of the
Aryan race. Outside of this context, any emotions held or expressed were selfish,
decadent, illegitimate, blasphemous, and therefore forbidden. In this respect,
Myatt was not ascribing values to any particular emotion or its expression, rather
all emotions were invalid unless they emerged from the struggle for the Aryan
race: the individual must be completely subsumed by their race. Myatt’s authenti-
city was not achieved in the conventional manner by ‘being yourself in a ‘culture
of narcissism’ that led to relativism or subjectivism, it was achieved by ‘being’
your race and culture.”S This meant living in rigorous alignment with an Aryan
culture firmly rooted in an authentic point of origin: the laws of the cosmos.
Myatt’s concept of the rural enclave, and wilderness as a sacred space, was
unequivocal here, and whilst the latter is not unique to National-Socialism, as
nature has often been seen as a space where ‘one touches the Beginning, the time
before history - and certainly before “modernity” - unspoiled and “pure”, these
ideas interplayed with a general fascist obsession with roots and origin to produce
a scenario of supreme cosmic transcendence and absolute authenticity for Myatt,
where an enclave community built in terra nullius from the ground up represented
an Aryan endeavour untouched or influenced by history, and a desire for a ‘first
contact’ with the world, a protoplastic engagement with the cosmos, as progeni-
tors of a new Aryan race.’6

Conclusions

David Myatt’s attempts to establish Aryan enclaves, with or without the pseud-
onymous ‘Wulstan Tedder’, were pursuits of absolute Aryan authenticity in
accordance with a National-Socialist cosmology and ontology that Myatt imbued
with a religious observance. This pursuit of authenticity was an existential neces-
sity in an apocalyptic world made degenerate and inauthentic by the corrosive
effects of liberal multicultural modernity, capitalist materialism, and the egalitar-
ian schemes of Christianity and Marxism. Myatt declared that this decadence was
so pervasive that a new type of being had been created: Homo Hubris, a supreme
example of Ahmed’s emotionally soft other, and the antithesis of authentic
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Aryanism. Myatt’s struggle against these developments in order to realise Aryan
palingenesis placed significant emphasis on his vision of Aryan enclaves, where
Aryans could live authentic lives in authentic Aryan communities, a concept that
had become a persistent extreme right response to the postwar marginalisation of
fascism. These enclaves, in order to be authentic, had to accord perfectly with
Myatt’s National-Socialist cosmology, which posited a cosmos operating on cos-
mic laws that manifested themselves in Nature and race, he thus envisaged
enclaves as close to Nature as possible, rural settlements with attached areas of
nature reserves where Aryans could experience a sense of the wilderness: Nature
represented in its most absolute form. This sacred space, and divine entity, was a
spiritual and ontological homeland for the Aryan race where National-Socialists
could exist authentically, at one with the laws that governed their lives, providing
Myatt’s answer to Henri Lefebvre’s rhetorical question: ‘What is an ideology with-
out a space to which it refers, a space which it describes, whose vocabulary and
links it makes use of, and whose code it embodies?’77 Myatt therefore planned
small autarkic agricultural communities where a simple, quiet Aryan life could be
lived in harmony with the cosmos. These enclaves would be emotional refuges
from inauthentic liberal modernity, representing an authentic Aryan emotional
community built around an imagined emotionology centring concepts of honour,
loyalty, and duty, with an emotional style that prohibited strong displays of emo-
tion, thus potentially requiring intense emotional management from members of
the Aryan folk.78

Myatt’s enclaves never came to fruition, but the incomplete ventures still illu-
minate his pursuit of authenticity and its reception in the wider extreme right
cultic milieu. Adrian Wiltshire was so inspired by Myatt’s ideal in the 1980s that
he volunteered to uproot his life to live and work in the enclave, offering up not
only his enthusiasm but also his worldly goods; both shared a common vision
that Aryan palingenesis could not be reduced to mere political activism, and in
fact required the existential pursuit of authenticity, and Aryanism as an emotional
ethic. A decade later, the authenticity of Myatt's enclaves was challenged by a
C18 worldview that idealised the takeover of urban estates, as bases from which
to build political power, a strategy born of an urban, working class, hooligan cul-
ture that centred aggression and violence, rather than Myatt's Aryan existential-
ism - though it is important to note that despite the often metaphysical concerns
of this article, Myatt advocated insurrection and violent race war throughout his
neo-Nazi years.”? This existential drive for authenticity defined much of Myatt’s
writings, and his legitimacy as a neo-Nazi ideologue; he endeavoured to ‘set a
National-Socialist example’ and live honourably, loyally, and dutifully as an
Aryan.80 These public statements of authenticity, and proselytisation for honesty,
honour, and transparency as foundations of authentic Aryan values and behav-
iour, sit in ambiguous tension with Myatt’s deliberate establishment of the pseud-
onymous Wulstan Tedder persona over an extended period through several
different publishing channels - to the extent that ‘Tedder’ escaped his grasp into
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the wider world as an autonomous being - to advocate an authentic Aryanism,
exacerbated by emotive autobiographical passages in Tedder’s writings designed
to persuade readers to relate on an emotional level to a non-existent author. The
deployment of such pseudonyms in a marginalised countercultural cultic milieu
might operate as security measures, enabling activists to write texts anonymously,
or there might be deeper strategies of obscuration. Either way pseudonyms can
create textual communities with fluid or unknown identities, with the potential to
confuse or destabilise, or indeed engender a feeling of superiority, depending on
whether you are ‘in the know’ or not. Moreover, these pseudonyms present issues
for researchers who have to trace webs of obscuration like authorial genealogies.
Further research is required to flesh out the mysterious circumstances of Wulstan
Tedder, but the intriguing existence of a ‘W. Tedder’ in the 1960s BNP adds the
potential further offence that Myatt knowingly borrowed someone’s name and
life.

Whilst an effective propaganda strategy, Myatt's frequent use of pseudonyms
and obscuration has created distrust and suspicion in the wider extreme right
milieu, fuelling discussion of him as an eccentric, a crank figure damaging to the
Aryan struggle: inauthentic. It is ironically perhaps Myatt’s rigorous adherence to
a concept of Aryan authenticity that has seen him marked as a peculiar figure by
some in the extreme right, ridiculed or scorned for his submission to a vision of
racial palingenesis that transcended conventional struggle for existential and onto-
logical concerns. The rural/urban divide between Myatt and the Sargeants, and
more pertinently the criticism Myatt has received for being ‘unworldly’ or odd,
are both examples that point to the potential difficulties of realising the absolute
palingenesis that lies at the heart of Myatt’s project, and indeed fascism as an eso-
teric or existential culture: whilst some members of extreme right milieux, like
Myatt, might strenuously commit to this idea, others, like the NF activist who
described the Political Soldier project as ‘barmy’, might see this radical degree of
comprehensive transformation as perhaps an unnecessary step, even an inconveni-
ence - their involvement with the extreme right might ultimately rest on a desire
to improve their lot, in terms of status or agency, rather than add further burden
to their lives. Thus, the striving to live a truly fascist or neo-Nazi existence,
according to, for example, Myatt's vision, might either be avoided, or become a
venture that generates conflict with currently held emotional styles, as membership
of Myatt’s emotional community creates tension with other emotional commun-
ities the individual is part of. Whilst Robert Paxton, for example, emphasised fas-
cism’s ‘mobilizing passions’, the use of concepts from the history of emotions can
add further rigour and insight to the study of fascism, with Ahmed’s concept of
emotional hardness of particular note.8! It might jar to consider fascism in terms
of ‘positive’ emotions, not least as an ideology sometimes explained as simple hat-
red or psychopathology - reflecting that “morally good” affects tend to be
ascribed to “good” ideologies, whereas “morally bad” affects tend to be empha-
sized in the analysis of “bad” ideologies’ - but the desire for, for example, an
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authentic community, and the desire to create one, can be fundamental emotional
drives within fascism.82

Myatt’s imagined emotionology focused centrally on defining how an authentic
Aryan should behave, think, and feel, interpreting authenticity in racial terms,
rather than as an individual quest that led to relativism or subjectivism; this
required an authentic point of origin, which Myatt located in his cosmological
vision of existence. This search for roots is a fundament of fascism, whereby an
authentic life can be sought through the identification and pursuit of some defin-
ing, immutable, eternal essence, which can be accorded to through acts of self-
overcoming. However, despite the individualist, Romantic - indeed Taylor refers
to ‘ethical authenticity’ as ‘a child of the Romantic period’ - and even liberatory
connotations of this, Myatt’s concept of authenticity ultimately switches from an
articulation of individual meaning and sovereignty to a submission to Aryan
group identity.83 Race, represented by an Aryanism without temporal or spatial
boundaries for Myatt, was all.
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